ON 
Mutual SUBJECTION. 


1 St. PETER V. 5. 
— Yea, all of you be subject one to another. 


HE Apostle having in many Parts of this Epistle given 
Directions to Christians concerning the Duty of Sub- 
jection or Obedience to Superiors; in the several In- 
stances of the Subject to his Prince, the Child to his Parent, the 
Servant to his Master, the Wife to her Husband, and the Younger 
to the Elder; doth here, in the Words of the Text, sum up the 
whole, by advancing a Point of Doctrine, which at first may 
appear a little extraordinary; Yea, all of you, saith he, be subject one 
to another. For, it should seem, that two Persons cannot properly 
be said to be subject to each other, and that Subjection is only 
due from Inferiors to those above them: Yet Saint Paul hath 
several Passages to the same Purpose. For he exhorts the Romans, 
in Honour to prefer one another; and the Philippians, 
that in Lowlinesss of Mind they should let each esteem 
other better than themselves; and the Ephesians, that 
they should submit themselves one to another in the Fear 
of the Lord. Here we find these two great Apostles recommending 
to all Christians this Duty of mutual Subjection. For we may 
observe by Saint Pezer, that having mentioned the several Rela- 
tions which Men bear to each other, as Governor and Subject, 
Master and Servant, and the rest which I have already repeated, 
he maketh no Exception, but summs up the whole with com- 
manding A to be subject one to another. From whence we may 
conclude, that this Subjection due from all Men to all Men, is 
something more than the Compliment of Course, when our 
Betters are pleased to tell us they are our humble Servants, but 
understand us to be their Slaves. 


Rom. xii. 10. 
Philip. ii. 3. 
Ephes. v. 21. 
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I know very well, that some of those who explain this Text, 
apply it to Humility, to the Duties of Charity, to private Ex- 
hortations, and to bearing with each other’s Infirmities: And, it 
is probable, the Apostle may have had a Regard to all these: But 
however, many learned Men agree, that there is something more 
understood, and so the Words in their plain natural Meaning 
must import; as you will observe yourselves, if you read them 
with the beginning of the Verse, which is thus: Likewise ye 
Younger submit yourselves unto the Elder; yea, all of you be subject one 
to another. So, that upon the whole, there must be some kind of 
Subjection due from every Man to every Man, which cannot be 
made void by any Power, Pra-eminence, or Authority whatever. 
Now, what sort of Subjection this is, and how it ought to be 
paid, shall be the Subject of my present Discourse. 

As God hath contrived all the Works of Nature to be useful, 
and in some manner a Support to each other, by which the 
whole Frame of the World under his Providence is preserved 
and kept up; so, among Mankind, our particular Stations are ap- 
pointed to each of us by God Almighty, wherein we are obliged 
to act, as far as our Power reacheth, towards the Good of the 
whole Community. And he who doth not perform that Part 
assigned him towards advancing the Benefit of the Whole, in 
proportion to his Opportunities and Abilities, is not only a 
useless, but a very mischievous Member of the Publick: Because 
he taketh his Share of the Profit, and yet leaveth his Share of the 
Burden to be borne by others, which is the true principal Cause 
of most Miseries and Misfortunes in Life. For, a wise Man who 
doth not assist with his Counsels, a great Man with his Pro- 
tection, a rich Man with his Bounty and Charity, and a poor Man 
with his Labour, are perfect Nusances in a Commonwealth. 
Neither is any Condition of Life more honourable in the Sight of 
God than another; otherwise he would be a Respecter of Persons, 
which he assureth us he is not: For he hath proposed the same 
Salvation to all Men, and hath only placed them in different Ways 
or Stations to work it out. Princes are born with no more Ad- 
vantages of Strength or Wisdom than other Men; and, by an un- 
happy Education, are usually more defective in both than thou- 
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sands of their Subjects. They depend for every Necessary of 
Life upon the meanest of their People: Besides, Obedience and 
Subjection were never enjoined by God to humour the Passions, 
Lusts, and Vanities of those who demand them from us; but we 
are commanded to obey our Governors, because Disobedience 
would breed Seditions in the State. Thus, Servants are directed 
to obey their Masters, Children their Parents, and Wives their 
Husbands; not from any Respect of Persons in God, but because 
otherwise there would be nothing but Confusion in private 
Families. This Matter will be clearly explained, by considering 
the Comparison which St. Paul maketh between the Church of 
Christ and the natural Body of Man: For the same Resemblance 
will hold, not only to Families and Kingdoms, but to the whole 
Rom. xii. 21. | Corporation of Mankind. The Eye, saith he, cannot 
C. 23, 26. say unto the Hand, I have no need of thee; nor again the 
Hand to the Foot, I have no need of thee. Nay, much more, those 
Members of the Body which seem to be more feeble, are necessary. And 
whether one Member suffer, all the Members suffer with it; or one 
Member be honoured, all the Members rejoice with it. The Case is 
directly the same among Mankind. The Prince cannot say to the 
Merchant, I have no need of thee; nor the Merchant to the 
Labourer, I have no need of thee. Nay, much more those Mem- 
bers, ¢¢. For the Poor are generally more necessary Members 
of the Commonwealth than the Rich: Which clearly shews, that 
God never intended such Possessions for the Sake and Service 
of those to whom he lends them: But because he hath assigned 
every Man his particular Station to be useful in Life; and this for 
the Reason given by the Apostle, that there may be no Schism in the 
Body. 
Fio hence may partly be gathered the Nature of that Sub- 
jection which we all owe to one another. God Almighty hath 
been pleased to put us into an imperfect State, where we have 
perpetual Occasion of each other’s Assistance. There is none so 
low, as not to be in a Capacity of assisting the Highest; nor so 
high, as not to want the Assistance of the Lowest. 

It plainly appears from what hath been said, that no one 
human Creature is more worthy than another in the sight of 
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God; farther, than according to the Goodness or Holiness of 
their Lives; and, that Power, Wealth, and the like outward Ad- 
vantages, are so far from being the Marks of God’s approving 
or preferring those on whom they are bestowed, that, on the 
contrary, he is pleased to suffer them to be almost engrossed by 
those who have least Title to his Favour. Now, according to this 
Equality wherein God hath placed all Mankind, with relation to 
himself, you will observe, that in all the Relations between Man 
and Man, there is a mutual Dependence, whereby the one cannot 
subsist without the other. Thus, no Man can be a Prince without 
Subjects, nor a Master without Servants, nor a Father without 
Children. And this both explains and confirms the Doctrine 
of the Text: for, where there is a mutual Dependence, there must 
be a mutual Duty, and consequently a mutual Subjection. For 
Instance, the Subject must obey his Prince, because God com- 
mands it, human Laws require it, and the Safety of the Publick 
maketh it necessary. (For the same Reasons we must obey all 
that are in Authority, and submit our selves, not only to the 
Good and Gentle, but also to the Froward, whether they rule 
according to our Liking or no.) On the other Side, in those 
Countries that pretend to Freedom, Princes are subject to those 
Laws which their People have chosen; they are bound to protect 
their Subjects in Liberty, Property, and Religion; to receive 
their Petitions, and redress their Grievances: So, that the best 
Prince is, in the Opinion of wise Men, only the greatest Servant 
of the Nation; not only a Servant to the Publick in general, but 
in some sort to every Man in it. In the like manner, a Servant 
owes Obedience, and Diligence, and Faithfulness to his Master, 
from whom at the same time he hath a just Demand for Protec- 
tion, and Maintenance, and gentle Treatment. Nay, even the poor 
Beggar hath a just Demand of an Alms from the Rich Man, who 
is guilty of Fraud, Injustice, and Oppression, if he doth not 
afford Relief according to his Abilities. 

But this Subjection we all owe one another is no where more 
necessary, than in the common Conversations of Life; for with- 
out it there could be no Society among Men. If the Learned 
would not sometimes submit to the Ignorant, the Wise to the 
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Simple, the Gentle to the Froward, the Old to the Weaknesses 
of the Young, there would be nothing but everlasting Variance 
in the World. This our Saviour himself confirmed by his own 
Example; for he appeared in the Form of a Servant, and washed 
his Disciples Feet, adding those memorable Words, Ye call me 
Lord and Master, and ye say well, for so I am. If I then your Lord and 
Master wash your Feet, how much more ought ye to wash one another’ s 
Feet? Under which Expression of washing the Feet, is included 
all that Subjection, Assistance, Love, and Duty, which every 
good Christian ought to pay his Brother, in whatever Station 
God hath placed him. For the greatest Prince and the meanest 
Slave, are not by infinite Degrees so distant, as our Saviour and 
those Disciples whose Feet he vouchsafed to wash. 

And, although this Doctrine of subjecting ourselves to one 
another may seem to grate upon the Pride and Vanity of Man- 
kind, and may therefore be hard to be digested tby those who 
value themselves upon their Greatness or their Wealth; yet, is it 
really no more than what most Men practise upon other Oc- 
casions. For, if our Neighbour who is our Inferior comes to 
see us, we rise to receive him, we place him above us, and respect 
him as if he were better than ourselves; and this is thought both 
decent and necessary, and is usually called Good Manners. Now 
the Duty required by the Apostle, is, only that we should enlarge 
our Minds, and that what we thus practise in the common Course 
of Life, we should imitate in all our Actions and Proceedings 
whatever; since our Saviour tells us, that every Man is our 
Neighbour, and since we are so ready in the Point of Civility, to 
yield to others in our own Houses, where only we have any 
Title to govern. 

Having thus shewn you what sort of Subjection it is which 
all Men owe one another, and in what Manner it ought to be 
paid, I shall now draw some Observations from what hath been 
said. 

And First; A thorough Practice of this Duty of subjecting 
ourselves to the Wants and Infirmities of each other, would 
utterly extinguish in us the Vice of Pride. For, if God hath 
pleased to entrust me with a Talent, not for my own Sake, but 
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for the Service of others, and at the same time hath left me full 
of Wants and Necessities which others must supply; I can then 
have no Cause to set any extraordinary Value upon myself, or to 
despise my Brother, because he hath not the same Talents which 
were lent to me. His Being may probably be as useful to the 
Publick as mine; and therefore, by the Rule of right Reason, I 
am in no sort preferable to him. 

Secondly; It is very manifest from what hath been said, that 
no Man ought to look upon the Advantages of Life, such as 
Riches, Honour, Power, and the like, as his Property, but merely 
as a Trust, which God hath deposited with him, to be employed 
for the Use of his Brethren; and God will certainly punish the 
Breach of that Trust, although the Laws of Man will not, or 
rather indeed cannot; because the Trust was conferred only by 
God, who hath not left it to any Power on Earth to decide in- 
fallibly, whether a Man maketh a good Use of his Talents or no, 
or to punish him where he fails. And therefore God seems to 
have more particularly taken this Matter into his own Hands, 
and will most certainly reward or punish us in proportion to our 
good or ill Performance in it. Now, although the Advantages 
which one Man possesseth more than another, may in some 
Sense be called his Property with respect to other Men, yet 
with respect to God they are, as I said, only a Trust: Which will 
plainly appear from hence. If a Man doth not use those Ad- 
vantages to the Good of the Publick, or the Benefit of his Neigh- 
bour, it is certain he doth not deserve them; and consequently, 
that God never intended them for a Blessing to him; and on the 
other Side, whoever doth employ his Talents as he aught, will 
find by his own Experience, that they were chiefly lent him for 
the Service of others: for to the Service of-others he will certainly 
employ them. 

Thirdly; If we could all be brought to practise this Duty of 
subjecting ourselves to each other, it would very much con- 
tribute to the general Happiness of Mankind: For this would 
root out Envy and Malice from the Heart of Man; because you 
cannot envy your Neighbour’s Strength, if he maketh use of it 
to defend your Life, or carry your Burden; you cannot envy his 
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Wisdom, if he gives you good Counsel; nor his Riches, if he 
supplieth you in your Wants; nor his Greatness, if he employs 
it to your Protection. The Miseries of Life are not properly 
owing to the unequal Distribution of Things; but God Almighty, 
the great King of Heaven, is treated like the Kings of the Earth; 
who, although perhaps intending well themselves, have often 
most abominable Ministers and Stewards, and those generally 
the vilest, to whom they entrust the most Talents. But here is the 
Difference, that the Princes of this World see by other Men’s 
Eyes, but God sees all Things; and therefore whenever he per- 
mitteth his Blessings to be dealt among those who are unworthy, 
we may certainly conclude, that he intends them as a Punish- 
ment to an evil World, as well as to the Owners. It were well, if 
those would consider this, whose Riches serve them only as a 
Spur to Avarice, or as an Instrument to their Lusts; whose Wis- 
dom is only of this World, to put false Colours upon Things, to 
call Good Evil, and Evil Good, against the Conviction of their 
own Consciences; and lastly, who employ their Power and 
Favour in Acts of Oppression or Injustice, in misrepresenting 
Persons and Things, or in countenancing the Wicked to the 
Ruin of the Innocent. 

Fourthly; The Practice of this Duty of being subject to one 
another, would make us rest contented in the several Stations of 
Life wherein God hath thought fit to place us; because it would 
in the best and easiest manner bring us back as it were to that 
early State of the Gospel when Christians had all things in 
common. For, if the Poor found the Rich disposed to supply 
their Wants; if the Ignorant found the Wise ready to instruct and 
direct them; or, if the Weak might always find Protection from 
the Mighty; they could none of them with the least Pretence of 
Justice lament their own Condition, 

From all that hath been hitherto said, it appears, that great 
Abilities of any sort, when they are employed as God directs, 
do but make the Owners of them greater and more painful 
Servants to their Neighbour, and the Publick: However, we are 
by no means to conclude from hence, that they are not really 
Blessings, when they are in the Hands of Good Men. For first, 


M 


148 Ube IDUN g 

a ea a e S 
what can be a greater Honour than to be chosen one of the 
Stewards and Dispensers of God’s Bounty to Mankind? What 
is there, that can give a generous Spirit more Pleasure and Com- 
placency of Mind, than to consider, that he is an Instrument of 
doing much Good? that great Numbers owe to him, under God, 
their Subsistence, their Safety, their Health, and the good Con- 
duct of their Lives? The wickedest Man upon Earth taketh a 
Pleasure in doing Good to those he loveth; and therefore surely 
a good Christian, who obeys our Saviour’s Command of lov- 
ing all Men, cannot but take Delight in doing Good even to his 
Enemies. God, who giveth all things to ali Men, can receive 
nothing from any; and those among Men, who do the most 
Good, and receive the fewest Returns, do most resemble their 
Creator: For which reason, Saint Pay/ délivereth it as a Saying of 
our Saviour, that it is more blessed to give than to receive. By this 
Rule, what must become of those Things which the World 
valueth as the greatest Blessings, Riches, Power, and the like, 
when our Saviour plainly determines, that the best way to make 
them Blessings, is to part with them? Therefore, although the 
Advantages which one Man hath over another, may be called 
Blessings, yet they are by no means so in the Sense the World 
usually understands. Thus, for Example, great Riches are no 
Blessing in themselves; because the poor Man with the common 
Necessaries of Life enjoys more Health, and hath fewer Cares 
without them: How then do they become Blessings? No other- 
wise, than by employing them in feeding the Hungry, cloathing 
the Naked, rewardi g worthy Men, and in short, doing Acts of 
Charity and Generosity. Thus likewise, Power is no Blessing 
in itself, because private Men bear less En , and Trouble, and 
Anguish without it. But when it is employed to protect the 
lnnocent, to relieve the Oppressed, and to punish the Oppressor, 
then it becometh a great Blessing. And, so lastly, even great 
Wisdom is in the Opinion of Solomon not a Blessing in itself: 
For in much Wisdom is much S orrow; and Men of common Under- 
standings, if they serve God and mind their Callings, make 
fewer Mistakes in the Conduct of Life than those who have 
better Heads. And yet, Wisdom is a mighty Blessing when it is 
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applied to good Purposes, to instruct the Ignorant, to be a faith- 
ful Counsellor either in publick or private, to be a Director to 
Youth, and to many other Ends needless here to mention. 

To conclude: God sent us into the World to obey his Com- 
mands, by doing as much Good as our Abilities will reach, and as 
little Evil as our many Infirmities will permit. Some he hath only 
trusted with one Talent, some with five, and some with ten. No 
Man is without his Talent; and he that is faithful or negligent in 
a little, shall be rewarded or punished, as well as he that hath 
been so in a great deal. 

Consider what hath been said, ¢>c. 


